








VOL. VIII DECEMBER 30, 1933 


SERMONS FOR THE CHRISTMAS SEASON 
CHRISTMAS DAY 


Christ Our Light and Our Life Is Born 


“Tt is for us men and for our salvation that He 
came down from heaven’’ (Creed of the Mass). 


I 


HRISTUS natus est nobis: venite adoremus—Christ 
is born to us, come let us adore Him.’ This joyous 
invitation to praise and bless the newborn Savior of 
the world strikes the keynote of today’s glorious 
feast and of the entire Christmas season. In spirit we 

revert to the hills about Bethlehem where the shepherds were 
keeping the night watch over their flocks, when suddenly the 
brightness of God shone round about them, and the angel of the 
Lord stood by them saying: “‘Behold, I bring you tidings of great 
joy, that shall be to all the people, for this day is born to you a 
Savior, who is Christ the Lord’’ (Gospel of the first Mass). 

The long dark night of the first Advent has given way to 
the brilliant light of the first Christmas. He who is the light and 
the life of men has come from heaven for us and for our salvation. 
Another Advent has passed for us, another joyful Christmas day 
has dawned. The soul-stirring prayers: “Drop down dew, ye 
heavens, from above, and let the clouds rain the Just One; let the 
earth be opened, and bud forth the Savior,’’ have been silenced, 
and instead we hear the thrilling words: ““Who for us men and 
for our salvation, came down from heaven; and was incarnate by 
the Holy Ghost, of the Virgin Mary; and was made man.”’ Today 
again He will enter into the hearts of millions of His faithful the 
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world over, dispel the darkness of soul and bestow new life—the 
life of the Godhead itself. 

The Sun of Justice, the Wisdom of the Father from all eter- 
nity, has revealed to us the mystery of light and life; He has es- 
tablished His Kingdom of light and life, the Church, in our midst, 
whence all those who sit in the darkness of error and sin are to 
receive grace and salvation. We may now cry out with St. John: 
“And the Word was made flesh, and dwelt among us: and we 
saw His glory, as it were the glory of the only-begotten of the 
Father, full of grace and truth’’ (Gospel of third Mass). Let us 
at once enter into the spirit of the Church as manifested to us in 
the first Mass of this blissful day. 


II 


The Introit of the Mass extols the divinity of the Savior, 
which is His from all eternity by His mysterious birth in the 
bosom of His Father. ‘“The Lord hath said to Me: Thou art My 
Son, this day have I begotten Thee.’’ Our cry for mercy in the 
Kyrie eleison: “‘Lord have mercy on us, Christ have mercy on us, 
Lord have mercy on us,’’ today more than ever must assume a 
ring of deep humility in view of our misery and sinfulness before 
the thrice-holy God made man. Encouraged by the goodness and 
kindness of God our Savior that has today appeared to us (Tit., 
3, 4) we now dare to join in the prayer of the Church. We ask 
God who “‘has made this most holy night to shine forth with the 
brightness of His Son, the true light, that we may enjoy His hap- 
piness in heaven, the mystery of whose light we have known on 
earth.’’ What an incomparable prayer, what a wealth of con- 
fidence the Church shows forth in it! We petition Him who has 
begotten His Son in the brightness of eternity to grant us eternal 
life through Him who has revealed to us the mystery of light and 
life, who is Himself the light of the world, the life of men. Is it 
then to be wondered at that in the following Epistle we are ex- 
horted, in view of the Savior who has appeared to all men, to deny 
ungodliness and worldly desires, i. e., darkness of soul, and to live 
soberly, justly and godly in this world? Should we not keep before 
our minds the last appearance of the Savior, or as St. Paul in the 


50 











—~>_ — oF -—- 25 


~s -— | pb 4+ FS FF ff fF DBD Oe ee oe Oe he ee Oe Oe 








—the 


| eter- 
as es- 
midst, 
are to 
John: 
id we 
of the 
et us 
us in 


avior, 
n the 
‘tt My 
n the 
on us, 
ime a 
before 
s and 
(Tit., 
le ask 
th the 
} hap- 
mm on 

con- 
o has 
ternal 
it and 
Is it 
re eXx- 
deny 
o live 
efore 
n the 






SERMONS FOR THE CHRISTMAS SEASON 


same Epistle expresses it, should we not be “looking for the blessed 
hope and coming of the great God and our Savior Jesus Christ’’? 
And he adds still another reason why we must continue to walk in 
the light and grace of the Savior, by reminding us of the Mystery 
of Redemption which naturally follows that of the Incarnation of 
Christ: ‘““Who gave Himself for us, that He might redeem us from 
all iniquity, and might cleanse to Himself a people acceptable, a 
pursuer of good works.”’ 










































Lest we forget, the eternal birth of the Redeemer is thereupon 
once more asserted. As God He is also a mighty king, the ruler of 
all mankind, the victor over all His enemies. Thus we confess in 
the Gradual: ‘““With Thee is the principality in the day of Thy 
strength: in the brightness of the saints. The Lord said to My 
Lord: Sit Thou at My right hand, until I make Thy enemies Thy 
footstool.” 


III 


And—O miracle of divine mercy!—this Son of the Father, 
begotten before the dawn of ages, this all-powerful king, deigned 
to become man, to appear in our midst in the form of weak human 
flesh. This astounding event is related to us by the evangelist St. 
Luke in the holy Gospel. It occurred during the reign of the em- 
peror Augustus when the misery of the human race had reached 
its highest peak. The fulness of time was at hand. A decree had 
gone forth from the Roman emperor that the whole world should 
be enrolled. Cyrinus, the governor of Syria, had ordered all in- 
habitants of his province to go to their own home cities and towns 
and have their names inscribed in the lists. Joseph and Mary in 
obedience to this decree went up from Galilee into Judea to the 
city of David, which is called Bethlehem. ‘‘And it came to pass, 
that when they were there, her days were accomplished and that 
she should be delivered.’’ And she brought forth the Savior of the 
world, ‘“‘wrapped Him up in swaddling clothes and laid Him in 
a manger.’ At the same moment angels from heaven appeared to 
4 the shepherds announcing to them the glad tidings of the Savior’s 
birth and bidding them to go and adore Him. This simple Gospel 
narrative carries our hearts away to Bethlehem. What we see there 


51 











ORATE FRATRES 


in the manger is to all appearances a poor and weak infant. But 
what does faith urge us to believe? Faith bids us see in that poor 
infant the blessed hope, the glory of the great God, the bringer of 
light and life, our Savior Jesus Christ. Do we not feel an inner 
urge to join in the angels’ triumphant song: ‘““Glory to God in the 
highest and on earth peace to men of good will’? And should we 
not fall down in joyful and reverent adoration when at the Credo 
we profess our belief in this sublime Mystery of the Incarnation: 
“Et incarnatus est de Spiritu Sancto, ex Maria Virgine, et homo 
factus est’’? The Offertory reechoes the joy of our hearts over this 
Christmas Mystery in the words: “‘Let the heavens rejoice, and let 
the earth be glad before the face of the Lord: because He cometh.” 


IV 


Besides the eternal birth of Christ in the bosom of His 
heavenly Father and His temporal birth at the first Christmas, 
there is His spiritual birth to be effected in our souls. This is the 
real fruit of the Incarnation, the grace proper to this annual cele- 
bration, for the reception of which the Church takes so many 
pains to dispose us during the entire Advent season. And what 
does it consist in? The Church herself expresses it in the Secret of 
the first Mass. After having offered bread and wine which, in a few 
moments, are to be changed into the body and blood of Christ, 
she petitions God in virtue of the most holy Mystery of the In- 
carnation to grant us the grace that ‘“‘we may be found like unto 
Him in whom our substance is united to Thee.” In other words: 
we ask to be partakers of that divinity to which our humanity has 
been united by Christ. Thus will be fulfilled what St. Augustine 
so beautifully said: ‘“‘God takes a human life so as to make us 
partakers of His divine life; He is made man so as to make us 
gods.”’ His human birth becomes the means of our spiritual birth. 
What a grand privilege is ours, as creatures to participate in the 
life of the Creator! What an astounding grace the Savior bestows 
upon us on His august birthday! Should we then not at the Of- 
fertory give ourselves with all joy and eagerness of heart to Him 
who is our light and our life, and join in the jubilant song of the 
Preface to give thanks for this gift of gifts? 
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SERMONS FOR THE CHRISTMAS SEASON 


The union established between man and God in the Incar- 
nation is continued and made closer through holy Communion. 
For this reason we were urged to prepare all through Advent for 
a worthy Christmas Communion. In being spiritually reborn in 
our soul by holy Communion, Christ increases the life of grace in 
us, making this life develop more freely and expand with more 
strength, thus preparing us more and more for the eternal life 
with Him in heaven. 


O how great should the faith and love be with which we 
receive the divine Savior into our hearts today! Could any human 
mind ever have conceived that the Creator would confer such a 
dignity upon His sinful creature? “‘O Christian, recognize thy 
dignity, and, having been made a partaker of the divinity, take 
care not to fall back from so sublime a state’’ (Pope St. Leo: 
First Sermon on the Nativity). 


Let then the contemplation of the birth of our Savior and 
our participation in this mystery by the reception of the Bread 
of Life spur us on to do all in our power to free ourselves, once 
and for all, from everything that destroys or lessens the divine 
life within us—from sin, from all infidelity and from undue at- 
tachment to creatures—that we may “‘live soberly and justly and 
godly in this world” and thus become worthy to attain to God's 
fellowship (Postcommunion). O Infant Savior, Thou Bringer of 
light, Thou Giver of life, open the eyes of our souls that we may 
realize more fully that Thou didst come for our salvation, and 
that we may ever preserve and develop Thy life in us! Amen. 


SYNOPSIS: 


I. The Light and Life of the world appeared on Christmas. 
II. His eternal birth. 
III, His temporal birth. 
IV. His spiritual birth in us. 
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FEAST OF THE CIRCUMCISION OF OUR LORD 
Joy over the Wonders of the Lord 
“All the ends of the earth have seen the salvation of our God” (Communion). 

Today is the feast of the Circumcision of our Lord and at 
the same time the octave of Christmas. On the feast of the Nativity 
we contemplated the eternal birth of our divine Savior in the 
bosom of His heavenly Father, His temporal birth of Mary the 
Virgin, and His spiritual birth in our souls. All the truly spiritual 
joy that has ever come to human hearts since the birth of Christ 
more than nineteen hundred years ago until our own day, and 
that will yet come to mankind till the end of the world and even 
in all eternity, finds its source in these sublime Mysteries. Genuine 
happiness would be unknown to man, were it not for the incar- 
nation of the eternal Son of God, by which the salvation of the 
human race was made possible. It is for this reason that the coming 
of God into the world in human form is the supreme event in all 
history. It is because of this fact that on Christmas the Church 
displays the splendor of her solemnities and makes her altars bril- 
liant with lights. Throughout the octave of Christmas she con- 
tinues her rejoicing, and today, when we commemorate the shed- 
ding of the first blood of the Redeemer at His circumcision, she 
again breaks forth in accents of joy. She moreover desires to remind 
us on this occasion that, after God, it is to Mary that we are in- 
debted for Jesus our Redeemer. Mary truly is the “‘cause of our 
joy,” as she is called in her litany. 

The Introit, taken from the prophet Isaias, reminds us that 
all true joy experienced by the just even in the Old Testament de- 
rives from the Mystery of the Incarnation, which shed its rays 
into the ages of expectation. It proclaims the birth of the power- 
ful ruler, the Angel of great counsel. ““A Child is born to us, and 
a Son given to us, whose government is upon His shoulder; and 
His name shall be called the Angel of great counsel. Sing ye to the 
Lord a new canticle; because He hath done wonderful things.” 


The prayer of the Church after the joyous song of the Gloria 
acknowledges the share of the Blessed Virgin in the incarnation 
of the Redeemer and petitions God to grant us the efficacy of the 
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SERMONS FOR THE CHRISTMAS SEASON 


intercession of her ‘‘through whom we have been made worthy 
to receive the author of life, Jesus Christ Thy Son, our Lord.” 

In the Epistle (the same as at the first Christmas Mass), St. 
Paul exhorts us to despise vain and sinful delights and to aspire 
after the true joy which can only be found in “‘living soberly and 
justly and godly in this world.’’ The Gradual reasserts the salva- 
tion of the gentiles of the entire earth: ‘‘All the ends of the earth 
have seen the salvation of our God: sing joyfully to God all the 
earth. In these days He hath spoken to us by His Son. Alleluia!” 

The holy Gospel is the same as on the feast of the Holy 
Name tomorrow. In it reference is made to the rite of the circum- 
cision, which, in accord with the law of Moses, was performed on 
the eighth day after the birth of the Child Jesus. It was at this 
occasion that “His name was called Jesus, which He was called by 
the angel before He was conceived in the womb.” This name of Je- 
sus means Savior, for “there is no other name given to men where- 
by we must be saved” (Epistle of the feast of the Holy Name). 
How much spiritual joy and interior delight has this holy Name 
not given to countless souls, both in life and in the hour of death, 
throughout the centuries of the Christian era! 

In the Offertory we rejoice once more in the contemplation 
of the greatness of our Savior-King, founder and just ruler of the 
universe. The Church knowing that there is no joy, no peace for 
the sinner, and desirous of procuring for us in fullest measure the 
spiritual joy of this holy season, wills to produce in our souls those 
sentiments that are required for the possession of true joy. She 
therefore beseeches the Lord in the Secret to “‘receive our offerings 
and prayers and cleanse us by these heavenly Mysteries and merci- 
fully hear us.’’ And once more in the Postcommunion: ‘‘May this 
Communion, O Lord, cleanse us from sin: and through the in- 
tercession of the Blessed Virgin Mary, Mother of God, make us 
partakers of the heavenly remedy.” 

Let us begin this new civil year in the name of Jesus our 
Savior, and, if we wish to “‘rejoice at seeing that our names are 
written in heaven under that of Jesus’’ (Postcommunion of the 
feast of the Holy Name), let it be often on our lips on earth. Our 
program for the year shall be to “‘live soberly and justly and godly 
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in this world, looking for the blessed hope and coming of the 
glory of the great God and our Savior Jesus Christ” (Epistle) . 


SUNDAY WITHIN THE EPIPHANY OCTAVE 
True Wisdom 
“Did you not know that I must be about My Father's business?”’ (Gospel). 

Yesterday holy Church celebrated the feast of the Epiphany 
of our Lord. Epiphany means “‘manifestation.”” On Christmas God 
appeared among men in a visible form and manifested Himself 
first of all to the Jews. On the feast of the Epiphany the new- 
born God-Man revealed Himself to the gentiles through their rep- 
resentatives, the three wise men from the East, declaring thereby 
that He had come upon earth for all mankind. Moreover, on 
Christmas we celebrated the union of God with the human race, 
on Epiphany we are made aware that our Savior-God desires to 
unite Himself in a mysterious manner with the souls of men. 

This intimate union between Christ and the human soul can 
only be effected by mutual codperation. In other words: Christ 
must give us what is rightly called the “Spirit of true wisdom,” 
who teaches us to know what is required of us for union with Him 
and enables us to put this knowledge into practice; on the other 
hand we must accept this divine gift of wisdom and endeavor to 
act according to its spirit. What this wisdom consists in and what 
it exacts of us, if Christ is to be manifested in us, we learn from 
today’s holy Mass. 

Having humbly confessed our sinfulness and spiritual blind- 
ness and asked God’s pardon for our manifold transgressions of 
the past we joyfully and confidently recite the Introit: “Upon a 
high throne I saw a man sitting, whom a multitude of angels 
adore singing together: Behold Him the name of whose empire is 
forever. O sing joyfully to the Lord, all the earth: serve ye the 
Lord with gladness.’’ This man sitting upon a high throne and 
whom a multitude adore is the same Savior who appeared on 
Christmas and manifested Himself at Epiphany to teach us the 
way of true wisdom; He is the same divine child whom we see in 
today’s Gospel sitting among the doctors in the temple and giving 
forth words of life. 
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SERMONS FOR THE CHRISTMAS SEASON 


To Him we go in the prayer of the Church and ask for true 
wisdom, “that we may both perceive what we ought to do and 
have strength to accomplish the same."’ Let us never forget that 
it is God who not only gives to our minds the light to see what 
He requires of us, but also the grace and strength to do it. True 
humility, that is, knowledge of our own inherent weakness and 
insufficiency, must be the foundation of all good prayer as well as 
of true wisdom. (To the humble God gives His grace.) 

The Epistle of today may truly be called the epitome of super- 
natural wisdom. Its dictates are diametrically opposed to those 
of worldly wisdom. Listen to St. Paul, the divinely taught preach- 
er of wisdom. ‘‘Brethren,”’ he says, “I beseech you, by the mercy 
of God, that you present your bodies a living sacrifice, holy, pleas- 
ing unto God, your reasonable service. And be not conformed to 
this world, but be reformed in the newness of your mind, that 
you may prove what is the good, and the acceptable, and the per- 
fect will of God.’’ The Church, “forming but one body in Christ,” 
is to be our guide in regulating our lives according to the will of 
God. How different our lives will be if we take God’s holy will as 
our law and norm of action and submit ourselves to it in all things! 


In the Gospel we hear the divine Savior Himself, the Wis- 
dom of the Father, utter His first words in public. It was when, 
at the age of twelve years, He went up into Jerusalem with His 
parents ‘‘according to the custom of the feast.’’ On this occasion 
He had paid His first visit to the temple. Having glorified His 
heavenly Father in prayer He took His seat in the midst of the 
doctors “‘hearing them and asking them questions,” giving forth 
words of the heavenly wisdom that was in Him. When His par- 
ents, who had considered Him lost and had sought Him three days, 
asked Him, “Son, why hast Thou done so to us?”” He made the 
memorable reply: “Did you not know that I must be about My 
Father’s business?’’ What a depth of wisdom these few words 
contain! No wonder the evangelist adds: ‘“‘And Mary kept all these 
words in her heart.’ For she kept them in order to ponder on 
the profound meaning! And should we not take all care that the 
last words of the Gospel also be applicable to each one of us as 
followers of Christ: “‘And He advanced in wisdom and age and 


57 











ORATE FRATRES 


grace with God and men’’? Let us pause a moment and examine 


our lives. Are we really advancing in wisdom and grace before 
God and men as we are growing in age, or are we just as worldly- 
minded as ever in spite of the years already engraved on our record 
of life; and are you, the older members of the congregation, setting 
the example of true wisdom to the younger members? Are you 
about your heavenly Father’s business, giving glory to Him by 
your solid Christian living and spiritually benefitting your neigh- 
bor by your good example? 

Let this day be the beginning of more earnest thinking, 
speaking and acting, in imitation of our divine Savior. Offer up 
this holy Mass for this intention and beg the Lord in the prayer 
of the Secret, that the Sacrifice which we offer to Him may quicken 
us, incite us to a life that is in conformity to the will of God, a 
life of true wisdom. 

And again in the Postcommunion let us petition God for 
the grace that we may worthily and wisely serve Him “‘by a man- 
ner of life pleasing to Thee, O Lord.” 


SECOND SUNDAY AFTER THE EPIPHANY 
The Divine Power and Glory of the Savior 


“And He manifested His glory, and His disciples believed in Him’’ (Gospel). 

Last Sunday we heard of Christ as the divine teacher of heav- 
enly wisdom and of the first lesson of wisdom given by Him in 
public. Today the Church proclaims the Savior as the worker of 
miracles, and tells us how He by His first public miracle showed 
forth the divine power and glory that was in Him. Nor is this 
all. The miracle of which we shall presently hear is the forerunner 
and portent, as it were, of countless still greater wonders that are 
to be wrought by Him in the course of centuries in His Church. 
If then we shall soon hear of the wonderful change of water into 
wine which our Lord performed at the wedding of Cana, we should 
know that Christ by this miracle intended to prepare mankind for 
the still more astounding change of bread and wine into His 
own sacred body and blood, the greatest of all miracles, as St. 
Thomas teaches. There is still another change or transformation 
which Christ is able to produce in virtue of His almighty power 
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SERMONS FOR THE CHRISTMAS SEASON 


and by means of the Eucharist. It is the transformation of our 
souls into Himself. May we not believe with the Fathers of the 
Church that Christ had purposely chosen a wedding feast, the 
celebration of the earthly union between bridegroom and bride, 
as a symbol of His own spiritual union with His Church and with 
the souls of His faithful? Divine indeed is the power of the Savior 
who can exercise such unheard of influence over human souls and 
over the elements of nature! 

And, since God is love, He is ever inclined to place His power 
in the service of love toward men, be it to give them the material 
things they need, as in the case of the wedding couple in today’s 
Gospel, or be it to bestow upon them the highest gift, His own 
Self—body and soul and divinity—for their spiritual nourish- 
ment. It is for this reason also that Christ must demand that we 
love God with all our heart and that we love our fellow-men as 
brothers and assist them in all their needs as far as lies in our power. 

In view of these astounding facts we should feel prompted 
to utter with special devotion the words of today’s Introit: “Let 
all the earth adore Thee, O God, and sing to Thee: let it sing a 
psalm to Thy name, O Most High. Shout with joy to God, all 
the earth, sing ye a psalm to His name; give glory to His praise.” 


The Gloria is a fitting continuation of this song of praise 
and adoration. The prayer of the Church is a fervent appeal to 
the almighty and eternal God, who governs all things in heaven 
and on earth and who establishes concord and peace among all 
hearts—that peace and concord so much needed today among the 
nations of the world. 

St. Paul, that ardent apostle of the charity of Christ, admon- 
ishes us in the Epistle to cultivate this common brotherhood among 
men and peoples: ‘‘Let love be without dissimulation (i.e., sin- 
cere). Hating that which is evil, cleaving to that which is good: 
loving one another with the charity of brotherhood: with honor 
preventing one another: . . . communicating to the necessities of 
the saints, pursuing hospitality, being of one mind one towards an- 
other.” This is indeed a compendium of Catholic Action for our 
age. The world would once more be a veritable paradise if the 
lessons of the great apostle were heeded by all, and Christ, the 
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bringer of peace, would reign triumphantly over the hearts of 
men. 

The Gospel relates the first miracle of Christ. Prompted by 
charity His blessed Mother had requested it, prompted by com- 
miseration for the poor married couple Christ had granted it. 
The charity of Christ looked into the future, forward to that 
great Thursday when He would institute His Sacrament of Love 
by the greatest of miracles, the changing of bread and wine into 
His own sacred body and blood, as a powerful means to unite 
His followers of all times to Himself in love and among them- 
selves in brotherly charity. 

The Offertory well fits to these great love-deeds of the Lord. 
It reads: “Shout with joy to God, all the earth: sing ye a psalm 
to His name: come and hear, all ye that fear God, and I will tell 
you what great things the Lord hath done for my soul, alleluia.”’ 

As only the pure soul will grasp these wonders of the Sav- 
ior, let us join to the gift of ourselves at the Offertory the prayer 
of the Secret: “‘Sanctify, O Lord, the gifts we offer: and cleanse 
us from the stains of our sins.”” The water and wine that is mixed 
in the chalice by the priest must be a new incentive for us to realize 
in our souls the mystery indicated by this mingling of the two 
elements, the participation of the divinity of Him who has put 
on our humanity at His incarnation. 

In the Communion verse the words from the Gospel, ‘“Thou 
hast kept the good wine until now,’’ remind us of the chalice of 
benediction which we offer with the priest at the holy Sacrifice. 

The Postcommunion contains the prayer that the operation 
of God’s power be increased in us, and that we, being nourished 
by His divine sacraments (holy Communion), may be the better 
prepared to receive what they promise, that is, intimate union 
with Christ, participation in His divine life. 

Let it be also said of us what we today read of the apostles, 
who, having seen the manifestation of His glory and power, “‘be- 
lieved in Him.”’ And may there be truthfully added the words: 
And henceforth they followed Him with greater love and devotion. 

JOSEPH KREUTER, O.S.B. 

St. John’s Abbey 
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CHRIST IN THE CHURCH 


Y this time a very large number of people throughont 
the country have become genuinely interested in the 
Liturgical Movement. A few years ago the term itself 
was something of a puzzle to many, and often it 
was simply brushed aside, so that a certain insistence 

was necessary in order to gain attention. When Dr. George Her- 

mann Derry introduced the slogan, ‘“‘No Missal—No Mass,”’ and 
it was taken up by the editors of The Leaflet Missal, it provoked 
some resentment on the part of people who did not recognize that 
there was need for an emphatic phrase. The situation is changed 
by now. There are still many who ask: ‘“What actually is this 
Liturgical Movement?’’ But they ask with real interest. 


We may get some idea of what the Movement is by consider- 
ing the question of its age. It is not a recent and sudden and pass- 
ing phenomenon in modern Catholic life. Though known by 
name to many only recently, it is actually older than any of us 
who now speak of it. Some say it dates back about thirty years 
to the pontificate of Pope Pius X. He certainly did much to pro- 
mote it, but he did not start it. One might say more correctly that 
it goes back to Dom Guéranger and his epochal book, The Litur- 
gical Year, now nearly a hundred years ago. For the Liturgical 
Movement is one of those really great movements in the history 
of the Church that cover long periods, whose beginnings are not 
easy to trace out, and whose climax comes only after many years. 
Our present Liturgical Movement will perhaps not reach its height 
until another fifty years. 

Thus it is like earlier movements. The Catholic Reformation 
which culminated in the Council of Trent in 1545 was the final 
outcome of desires for reform that were loudly voiced in the Coun- 
cil of Constance in 1414. Similarly, the reformation of the eleventh 
century which reached its height in the Investiture Conflict (1075- 
1122) had its origins in the Cluny reform and in the efforts of 
bishops from the beginning of the tenth century. 

Moreover, it is clear enough to anyone who will examine 
the matter that all these reform movements were in some way 
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or other Liturgical Movements. The reforms of the Council of 
Trent, carried out under Pius V, gave us our present text of the 
liturgical books. The Cluny reformation was decidedly a Liturgi- 
cal Movement. And if we go back another five hundred years we 
reach the times of Pope Gregory the Great, a liturgical reformer 
whose name is attached to the Gregorian sacramentary and to 
Gregorian chant. 

Considerations such as these give us some idea of what our 
present Liturgical Movement is—an epoch-making reform in the 
life of the Church. It is not a recent fad that is being pushed by 
a small number of peculiar people. It is a great vital movement in 
the organic life of the Church, such as comes periodically, about 
every five hundred years. Our Apostolic Delegate reminded us re- 
cently that the Church is a living organism and not merely a 
regimented organization. The Liturgical Movement which is ap- 
parent in every Catholic land, is a movement within this entire 
organism, and hence its ultimate promoter is the Holy Spirit who 
animates the entire body of the Church. Consequently this move- 
ment must sooner or later affect every member of the Church, and 
it is doing so in proportion as we understand the true nature of 
the Church and as we participate more or less closely in the 
Church’s corporate life. 


And can we say what is the inner nature of this movement? 
It cannot be said distinctly in a few words. Perhaps we may de- 
scribe it briefly but inadequately as a revival of Christian social 
consciousness and a determination to restore the worship of God 
to its rightful place in social life. Or in other words, it means a 
clearer and deeper consciousness of the organic nature of the 
Church as the Mystical Body of Christ and a determination to 
understand and to live, in the liturgy especially, the corporate life 
of Christ-in-the-Church. One feature of the movement is the de- 
sire now rapidly spreading among the laity to study the Missal 
and to cooperate actively in the holy Sacrifice of the Mass. Their 
thought here is not merely to unite with the priest at the altar, 
but to unite with our High-priest, Christ our Lord, and by co- 
operation with Him in the Mass to be united with Him in all our 
life and action. At the recent convention of the National Council 
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CHRIST IN THE CHURCH 


of Catholic Women in St. Paul, Bishop Rummel of Omaha set 
forth very clearly the concept of the Church as the Mystical Body 
of Christ and showed how this understanding of the Church is 
at the basis of all right Catholic Action. And a similar thought 
was stressed at the subsequent convention of the Minnesota Coun- 
cil of Catholic Women by Msgr. Byrne, vicar general of the 
Archdiocese of St. Paul. Thus we may say that the Liturgical 
Movement is an effort to realize anew the presence and power 
of Christ in the Church. 


One of the topics now engaging the attention of many Cath- 
olic study clubs throughout the land is the life of Christ in the 
New Testament. This is excellent. Perhaps, too, it persuades us 
to confess that really we had been somewhat remiss heretofore in 
the matter of Scripture study. If so, we are in position to realize 
also that we have as yet hardly more than begun a serious study 
of the Missal. The Bible should be studied in connection with the 
liturgy. We are coming to realize that such was the way in the 
ancient Church and has always been with those who have kept 
to the Church’s liturgical way. In our Mass today the Epistle and 
Gospel represent the ancient service of Scripture reading and in- 
struction which preceded the Eucharistic Sacrifice. The prayers and 
chants of the Missal are also taken in great measure from the 
Bible. And the same system is pursued at greater length through- 
out the Breviary. Thus a well-planned course of Scripture study 
is prepared for us through the round of the liturgical year.* Any- 
one who will examine the plan carefully will see why the study of 
the Gospels, to which we are now giving more earnest attention, 
should be linked with the study of the Missal. For the life of 
Christ is not a thing of the past, a mere matter of history. It is an 
ever-present life, joined with our own in His Mystical Body, the 
Church, and continuing year after year and from generation to 
generation, and above all in the Church’s liturgy. No doubt the 
Lord’s command to His apostles implied that they would write 
the New Testament books. But He did not Himself write out 
His message and His doctrine as founders of schools have often 


2 Of. Cabrol, Liturgical Prayer, Chap. I, “The Holy Scriptures in the 
Liturgy.” 
63 








ORATE FRATRES 


done. His doctrine was also action. His work was His life. And 
He created His Church and the sacramental system of its liturgy 
as the primary means by which His very life would continue to 
the end of time. As the Bishop of Chartres has said, it is in the 
liturgy that our Lord continues in full reality the life and work 
that is recorded in the Gospels. Or, as Pope Leo the Great said long 
ago in a sermon on the Ascension of the Lord: ‘“The visible pres- 
ence of our Redeemer in the flesh was changed for an invisible 
presence in the sacraments.’ The sacramental system of the liturgy 
which has its center in the holy Eucharist is actually the life of 
Christ, not hundreds of years ago, but here and now. 

We have not adequately realized this fact in modern times 
because we had in large measure lost contact with the official, 
public prayer-system of the Church. Affected to a considerable ex- 
tent by the prevalent individualism and subjectivism of the mod- 
ern epoch since the Renaissance of the fifteenth century, our piety 
and prayer had tended more and more to become private and per- 
sonal. We had reached the point where almost the only service 
in which the people were able to take part regularly and easily 
was the recitation of the rosary. Most of our prayer was private 
in its form and prompted by personal motives. 

Just now we are talking constantly about a program of na- 
tional reconstruction, and it has become the fashion, rightly 
enough, to condemn the excessive individualism of modern times, 
and the spirit of private greed, as the reason for our present woes. 
Do we give sufficient thought to the fact that our spiritual and 
devotional life in modern times has been suffering from a similar 
case of extravagant individualism and that our prayers and devo- 
tional practices have been prompted in large measure by an acqui- 
sitive spirit? We have been seeking first not so much the kingdom 
of God but the salvation of our own individual soul. We have been 
drawn to spiritual profit-making schemes. And furthermore, with 
this same subjective attitude, we have been counting on the value 
of our own efforts. We have introduced into our devotions the 
principle of quid pro quo, imagining that in a sort of bargain 
transaction God must give us what we have gained as our due. 
Consider, for example, our attitude even toward the holy Eu- 
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CHRIST IN THE CHURCH 


charist. The idea of sacrifice as an offering in which we should 
participate actively is often not grasped at all. We attend Mass not 
in order to give but to obtain; we want our share of its fruits. 
Or again, the Mass seems to be regarded merely as an act of the 
priest by which Christ becomes present so that we may derive per- 
sonal profit. The sacrificial idea, the giving of self in praise and 
love and service to God through Christ, and the social idea of fel- 
lowship with others in Christ, these have become obscured in our 
modern mind,* while, alas, Communion is often regarded as a 
matter of precept or as a requirement for the gaining of indulgences 
and other promised rewards. We have become ego-centric and un- 
mindful that the creature is nothing except for the Creator, that it 
is God’s universe in which we dwell, that it is Christ’s life into 
which we are drawn, not by our merits but by His mercy. Can 
we well hope to cure the evil of selfishness in our modern eco- 
nomic life while we allow it to continue in our spiritual life? But 
happily the Holy Spirit is stimulating throughout the world today 
this divine corrective, this trend toward the liturgy, this unselfish 
and enthusiastic desire for union with God and for the upbuild- 
ing of His kingdom through union with the unselfish life of the 
world’s Redeemer. 


The opinion that we are at a turning point in history, in a 
period of transition from one epoch to another, a period of reaction 
from the individualism of the past five hundred years, has lately 
been voiced among us by the translation of Nicholas Berdyaev’s 
book, The End of Our Time. What he says is not altogether 
new, for it has been said in one way or another by many thought- 
ful students of history, like Belloc and Chesterton in England 
and Ralph Adams Cram in our own country. Nor have there been 
lacking those who have pointed out the significance of the Liturgical 
Movement in this connection. 

When one considers the splendid evidence of reinvigorated 
Catholic endeavor in recent years and the progress that has already 
been made in Catholic Action in our country—there is still some- 
thing not yet sufficiently distinct, something that we find in the 


i See Ellard, Christian Life and Worship, Chap, XII, “Sacrificial-mindedness 
largely lost—and found.” 
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Catholic life of the Middle Ages and of Christian Antiquity, and 
which we are now beginning to regain. 

What are we like in modern times? The thought comes to 
me that we are like the two disciples on the way to Emmaus. 
They were disciples of the Lord. So are we. They had set their 
hopes on Him. So have we. They were heart-broken at the tragedy 
of Calvary. Had we been there, so would we. And yet they lacked 
something, as I think we do. There was a certain blindness upon 
their eyes and upon their mind, so that they did not recognize 
the Lord as He walked with them on the way, though indeed 
they said afterwards: ‘““Was not our heart burning within us whilst 
He spoke?’’ They had hoped in Him—but according to their own 
ways of thinking. They said: ‘““We hoped that it was He that 
should have redeemed Israel.’"” And He graciously explained to 
them the ways of God: “Ought not Christ to have suffered these 
things, and so to enter into His glory?’’ Yet though their hearts 
burned within them while He spoke and explained the Scriptures, 
they did not recognize Him until at supper He took bread and 
blessed and broke and gave to them, and then their eyes were 
opened. They recognized Him “‘in the breaking of bread.’’ That 
phrase is found in the Acts of the Apostles as the first name used 
to designate our Eucharistic Sacrifice. In the Mass of the Catechu- 
mens, through the cycle of the liturgical year, Christ still unfolds 
to us the Scriptures, and in the Mass of the Faithful He renews in 
union with us the mystery of His death and resurrection. The 
salvation of the world is now and always in Christ our Lord. It 
is in the Church’s liturgy above all that we are united with Him. 
We shall recognize Him ‘in the breaking of bread.” 

WILLIAM BUSCH 
St. Paul, Minn. 



























ON PARTICIPATING IN THE CHRISTMAS HOLY 
SACRIFICE 


HE difficulty of participating in holy Mass to spiritual 
advantage and of performing the highest acts of re- 
ligion while taking part in the celebration of the 
Sacrifice can be attributed in part to a want of suf- 
ma) ficient understanding and in part to a disinclination 
to allow oneself to be affected by spiritual truths and values. The 
deeply thoughtful and cultivated Catholic is eager to make the 
most of his spiritual opportunities, being intent upon living up 
to his high calling. It is the apathetic middle class that is hard 
to reach—‘‘the great mass of the tolerably thoughtful, the toler- 
ably educated and intelligent, and more especially those who are 
content with their knowledge, and are unaware of its limitations, 
in fact what may be called without offense the bourgeois mind.” 
The words are Robert Hugh Benson’s,* who would add to the lat- 
ter the “ ‘academic mind,’ viz., that which is so deeply immersed 
in one branch of knowledge that it is unaware that any other ex- 
ists.’ It is but ‘‘another kind of cosmic provincialism—that of the 
‘scribes and Pharisees’—against which our Lord inveighs very bit- 
terly.’” The interested, therefore, will be those who at least do not 
wish to be found with the same talents they have been endowed 
with, and those who slight no suggestion that might serve to in- 
crease their already abundant holdings. Lowly shepherds came to 
adore the new-born Savior and wise men from afar with their 
gifts, but the busy and complacent class had no room for Him. 
Those concerned with deepening the Christian spirit at Christ- 
mas, in themselves and in behalf of their fellowmen, will proceed 
to its source—‘‘the foremost and indispensable source,’” as Pope 
Pius X called it,’ namely, ‘‘the active participation in the most holy 
Mysteries and in the public and solemn prayer of the Church.” 
We cannot participate as we should by our own powers; we 
need God's grace for that, and grace is obtained by asking for it in 
the right disposition. The Church knows this only too well, 





2 Christ in the Church, 1913, p. 47. 
2 Metu Proprie of November 22, 1903. 
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hence her preparatory time of Advent with its joyfully penitential 
spirit. Repeatedly has it been remarked, ‘“‘Show us how to take 
part in the liturgical services.’’ In answer one need but observe the 
activities elicited at Mass. We take part at the outset by seeking 
forgiveness of sin (Confiteor) and by enlisting divine mercy (Ky- 
rie); for our attitude toward God on approaching Him must be 
founded on truth. We proceed, in the Mass of the Catechumens, 
to pray with the Church, to listen to what God has to say to us in 
the Epistle and Gospel regarding what we ought to do for Him. 
In the Mass of the Faithful, beginning with the Offertory, we 
dedicate ourselves to the service of God by doing His will day for 
day, and signify this by the symbolic offering of bread and wine 
and whatever we give by way of a contribution. In the prayers 
following the Offertory we ask God to accept our human offerings 
on worshipping Him; we enlist the intercession of the saints; we 
unite ourselves with our Lord, our Victim of the Sacrifice, and 
make of ourselves co-victims. The bread and wine are then trans- 
formed in the Consecration, becoming the Body and Blood of our 
Lord, for us to have as a Gift most pleasing to our heavenly Fa- 
ther—a Sacrifice, in the offering of which we adore Him, or ex- 
piate sin, or thank Him, or beseech Him for a special favor. And 
having offered and become victims ourselves, also we become trans- 
formed—God Himself comes to us in our Lord Jesus, in holy 
Communion. His divine life courses through us, and as the mem- 
bers of His Mystical Body we are strengthened anew to do our 
part in carrying on His work in the world today. 


Participation in the central liturgical celebration is therefore 
not so difficult as some are inclined to believe. Passivity of course 
is easy, but it gets us nowhere; activity does—an activity de- 
pendent upon and working along with God's grace; “‘for it is 
God who worketh in you, both to will and to accomplish, ac- 
cording to His good will’ (Phil. 2, 13). With Him we proceed, 
then, to the solemn commemoration and entering into the event 
celebrated—into its historical associations, its re-presentation, and 
its spiritual significance. Intention grows into real acts; formality 
becomes actuality; in outward sign, symbol and ceremony are 
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THE CHRISTMAS HOLY SACRIFICE 


comprehended the realities they represent; upon hearing the letter 
of truth and precept there follows spiritual activity, especially that 
of self-oblation in union with Christ and of conformation to Him 
as sharers in His divine sonship. Thus one comes closest to atti- 
tude, disposition and act in which to receive the special graces ac- 
cruing to one in the liturgical celebration. ‘“We speak of no empty 
and inoperative commemoration,”’ says the Abbé Anger,’ “‘but of 
an active, practical keeping of the feast which renews for us the 
sanctifying efficacy of the events of the life of our Savior and 
yields the fruits of the mysteries commemorated.” 


THE THREE MASSES 


Christmas (the word Christ-Mass is of later Old English 
origin), In Nativitate Domini in the language of the Church, the 
Noel (from Dies Natalis) of the French—is above all other feasts 
priviliged in that three holy Masses are celebrated. In an earlier 
age, even today in monasteries and wherever it is customary, the 
first Mass, “in nocte,”’ was or is celebrated at midnight, probably 
in view of the passage from Wisdom (18, 14-15): ‘““While all 
things were in quiet silence, and the night was in the midst of its 
course, Thy almighty Word leaped down from heaven from Thy 
royal throne.’ The second Mass, “in aurora,” is accordingly at 
dawn. In this the martyr Saint Anastasia is now only commemor- 
ated (daily in the Canon). In former times the entire Mass was 
celebrated in her honor, in the church of her title, once the parish 
church of the Byzantine court. The third Mass, “‘in die,” is prop- 
erly the Mass of the feast. The three Masses refer to the threefold 
birth of Christ: His eternal birth in the bosom of the Father, His 
birth in time of the Virgin Mary, and His mystical birth in the 
hearts of the faithful. In the first Mass the temporal birth appears 
to be emphasized; in the second, the mystical birth; and in the 
third, the birth from all eternity. But the one is not emphasized to 
the exclusion of the others. 


1 The Doctrine of the Mystical Body of Christ, 1931, p. 219. 


2 The antiphon to the Magnificat and the Benedictus of the Sunday within 
the Octave, also the Introit of this Sunday and of the Vigil of the Epiphany. 
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First MAss—“In Nocte”’ 


At midnight, or while it is still night, we proceed to the 
house of God, our Bethlehem, to commemorate at cnce the eternal 
birth of the Son of God in the bosom of the Father and His 
temporal birth as God-Man of the Blessed Virgin Mary—*“‘so 
that while we acknowledge Him as God seen by men, we may be 
drawn by Him to the love of things unseen’’ (Preface). The words 
of the Psalmist in the Introit, “Thou art my Son, this day have I 
begotten Thee,’”” here refer to that day which is without a past or 
a future; similarly his words in the Gradual and Communion 
antiphon: ‘From the inmost before the day-star I begot Thee.” 
In the Epistle, St. Paul epitomizes the graces of our Lord's first 
coming, its purpose, and His coming again at the end of time: 
“The grace of God our Savior hath appeared to all men; . . . we 
should live soberly and justly and godly in this world, looking 
for the blessed hope and coming of the glory of the great God and 
our Savior Jesus Christ.’’ In the Gospel, St. Luke records the 
historical fact: ‘‘And it came to pass, that when they were there 
[in Bethlehem], her days were accomplished that she should be 
delivered. And she brought forth her first-born Son, laid Him in 
a manger, because there was no room for them in the inn.’’ Thus 
in the solemn commemoration we come to realize the truth con- 
tained in the mystery of the Incarnation: the Son of God took 
upon Himself our humanity while remaining God; He did so 
to save us from our sins and to have our human life share in His 
divine life, so that, living in Him a God-like life now, we may 
have confidence in sharing also that to which we are predestined 
on His coming in glory. 

The first Mass is also called the “‘Mass of the Angels,” likely 
because of the angel’s “‘good tidings of great joy.’’ The Gospel 
continues: ‘“‘And suddenly there was with the angel a multitude 
of the heavenly army praising God and saying: Glory to God in 
the highest, and on earth peace to men of good will.” 

Our Christian forebears, as pilgrims have done ever since, 
proceeded from Jerusalem to the grotto or cave at Bethlehem in 
the Church of the Nativity for the celebration of holy Mass during 
the night. There, where one winter’s night Joseph found shelter 
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THE CHRISTMAS HOLY SACRIFICE 


and Mary brought forth our Savior, the once bleak walls are now 
ornamented with hangings and colored lamps. Where the manger 
once stood is an altar, at the base of which is a marble slab with a 
silver star upon which are engraved the words, “‘Here Jesus Christ 
was born of the Virgin Mary.’’ But for us remaining at home, 
our church is our Bethlehem; the sanctuary, our grotto; the altar, 
our manger; the altar-cloths and the corporal, the Savior’s swad- 
dling clothes—for He is born anew upon our altar at the Conse- 
cration. We profess our belief and bow the knee at the words, 
Et incarnatus est de Spiritu Sancto ex Maria Virgine: et homo 
factus est; we pray with the priest on mingling water with wine 
that ‘“‘we may be made partakers of His divinity who vouchsafed 
to become partaker of our humanity, Jesus Christ . . .’’; the great 
events in His life we commemorate in the Suscipe sancta Trinitas; 
we honor His blessed Mother; we unite ourselves with the saints 
(Communicantes), and with the angels, ‘“‘the whole host of the 
heavenly army’’ (Preface) ; we raise our hearts in praise and glori- 
fication of the Lord God of hosts. 

The Secret prepares for the active taking part.in the Christmas 
Sacrifice. For the unbounded love which the Father once had, and 
even now has in giving His divine Son at Mass, we offer ourselves 
with our gifts and with our greatest Gift out of love for Him in 
return. These are the “‘sacred exchangings’ (commercia) referred 
to in the Secret, for how otherwise could we “‘be found conformed 
to Him in whom our substance is united’’ to the Father? The Fa- 
ther sacrifices His Son to gain us unto His glory; we sacrifice Him 
and ourselves in Him in return to attain to the Father. By losing 
all we gain all. The apparent paradox is such no longer on realiz- 
ing that a conversion of values takes place in the exchange—of 
material and temporal for the spiritual and eternal.’ ‘“To express 
this sacrificial spirit,’ says Dom Boeser,* “to awaken this sacrificial 
love, and to avow this self-sacrifice—that is what is meant by ac- 
tive participation in holy Mass.” 

According to what intention should we offer to our Father 
the very Gift He has given us? If we participate in the three Masses, 





a Ct. Matth. 13, 44; 16, 25-26; Luke 12, 31-34; 16, 22; Phil. 3, 8. 
2 Boeser-Cannon: The Mass-Liturgy, 1932, p. 12. 
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we might well offer the first in expiation of sin and in adoration. 
May we not the more readily obtain a remission of all our sins on 
taking part in the celebration of the mystery with which our re- 
demption had its beginning? Should we not this holy night draw 
nigh to God with a most pure heart to adore Him in the Son? 
And most pure must be the room within us to receive and joy- 
fully welcome the divine Son in holy Communion. 

As on that first Holy Night, so now on this our heavenly 
Father gives us His Son, with the difference that since the Son’s 
redemptive work has had its effect in us, we can become united 
with Him. And in view of the self-sacrifice we have made, we 
come to resemble Him, become pleasing to the Father who sees 
His Son in us and us in Him, and we share in His divine sonship. 
That we resemble Him more and more in life, we pray in the 
Postcommunion that “we who rejoice in celebrating by these 
Mysteries the Nativity of our Lord Jesus Christ, may by worthy 
intercourse attain to His fellowship.” 


SECOND MaAss—‘“In Aurora’ 

Holy Mass ‘‘at dawn” (celebrated in Rome according to the 
Missal in the Station-church of St. Anastasia) is called ‘‘Mass of 
the Shepherds,’’ for the Gospel begins: “At that time the shep- 
herds said to one another: let us go over to Bethlehem, and let us 
see this word that is come to pass which the Lord has shown to 
us. And they came in haste and found Mary and Joseph, and the 
Infant lying in the manger.” 

In particular we celebrate in this Mass the Savior’s birth in 
the hearts of men. It is proper therefore that we recall our Bap- 
tism and commemorate His birth in us and our rebirth in Him 
by water and the Holy Ghost. For God, in the words of St. Paul 
in the Epistle, ‘‘according to His mercy saved us by the laver of 
regeneration and renovation of the Holy Ghost, whom He hath 
poured forth upon us abundantly through Jesus Christ our Savior.” 

In beautiful harmony with the dawn at which it is cele- 
brated, the Mass is replete with the symbolism of light. With “A 
Light shall shine upon us this day’’ begins the Introit. (We might 
recall also the great ‘“‘O’’ antiphon to the Magnificat of December 
21: “O Dawn of the East, brightness of the light eternal and Sun 
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THE CHRISTMAS HOLY SACRIFICE 


of Justice, come and enlighten them that sit in darkness and in 
the shadow of death.’’) And we continue to sing in praise in the 
Gradual: ‘‘Blessed is He who cometh in the name of the Lord: 
the Lord is God and He hath shone upon us.” 

We have indeed the light of life from ‘‘the true Light which 
enlighteneth every man that cometh into this world’”’ (John 1, 9), 
but also much more: in the laver of regeneration we were incor- 
porated in Christ as living members of His Mystical Body to form 
the living Christ today.’ It is therefore incumbent upon us, as 
we pray in the Collect, that “‘we who are bathed in the new light 
of Thy Word made flesh, may show forth in our actions that 
which by faith shineth in our minds.’ To this end we also es- 
pecially enlist the intercession of the martyred saint commemor- 
ated; more than this, we present our gifts to our heavenly Fa- 
ther, on asking, as the Secret prompts us, that “even as He who 
was born man shone forth also as God, so these earthly fruits 
may bestow upon us that which is divine’; and above all we 
seek in the most holy and intimate embrace of our Lord in holy 
Communion ever to be renewed in Him. If we have received Him 
in the first Mass, we should now again receive Him spiritually 
and realize once more His coming. Then in the Postcommunion 
we can well pray: ““O Lord, may the new life derived from this 
Sacrament ever renew us—the new life of Him whose wonderful 
birth hath overcome the old ways of mankind.” 

Our special acts at the holy Sacrifice of this second Mass “‘of 
the Shepherds’’ are again adoration and thanksgiving; for accord- 
ing to the Gospel the shepherds returned “glorifying and praising 
God for all the things they had heard and seen, as it was told unto 
them’’; but also petition for grace that we be found not only 
steadfast but that our faith “‘show forth in our actions’ (Col- 
lect), that we be ever renewed in Christ, and that, “being justi- 
fied by His grace, we may be heirs according to hope of life ever- 
lasting’ (Epistle). 

THIRD MAss—“In Die’’ 

The third Mass takes place in the full light of day, and 

on actively participating in its celebration we also come to realize 


1 Of. Ephes. 5, 30; Acts 17, 28; Col. 1, 24. 
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the full meaning of the work of the Redemption which our Savior 
commenced in His nativity. The Mass is a summary of His eter- 
nal, temporal, and mystical birth. This ‘‘Mass of the People’’ in- 
viting “the nations to come and adore the Lord’’ (Alleluia-verse), 
is also preeminently the High Mass of the feast. In the center of 
Christendom, the Station-church for this Mass is the great Basilica 
of St. Mary Major, the former S. Maria in praesepe, for in its crypt 
some bits of the Savior’s manger are venerated and itself represents 
Bethlehem in Rome. , 

In the celebration of this Mass the mystery of the Incarnation 
stands revealed: ‘‘All the ends of the earth have seen the salva- 
tion of our God. . . . The Lord hath made known His salvation” 
(Gradual). 

The eternal birth. Christ, the divine Word, is from eternity 
the only-begotten Son of God: “In the beginning was the Word, 
and the Word was with God, and the Word was God” (Gospel). 
Him the Father “‘hath appointed heir of all things, by whom He 
also made the world; who being the brightness of His glory and 
the figure of His substance . . . sitteth on the right hand of the 
majesty on high’’ (Epistle). 

The birth in time. Christ assumed our human nature through 
the Blessed Virgin Mary: ““A Child is born to us’’ (Introit) ; 
“‘the Word was made flesh and dwelt among us as the only-be- 
gotten of the Father’’ (Gospel); ‘‘the spotless virginity of the 
blessed Mary brought forth a Savior to this world . . . the same 
glorious Mary, ever virgin, mother of the same our God and 
Lord Jesus Christ’? (Communicantes). Thus He united in Himself 
divinity and humanity, becoming God-Man and Mediator between 
God and man: ““Through whom, O Lord, Thou dost always cre- 
ate, sanctify, quicken, bless’’ (Per quem haec). 

The mystical birth. Christ was born as one of us to redeem 
humanity and merit, through His vicarious atonement, human- 
ity’s restoration to and reconciliation with the divinity. That this 
may be effected in all of us, we pray to the Father in the Collect 
“that the new birth in the flesh of Thine only-begotten Son may 
set us free, whom the old bondage doth hold under the yoke of 
sin.’ We ask, moreover, ““O God, who in a marvellous manner 
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THE CHRISTMAS HOLY SACRIFICE 


didst create and ennoble human nature, and still more marvellously 
hast renewed it, grant that . . . we may be made partakers of His 
divinity who vouchsafed to become partaker of our humanity” 
(Deus qui humanae). The Gospel is most explicit: ““As many 
as received Him, He gave them power to be made the sons of God.” 

The liturgy also indicates in what disposition and of what 
motives we should offer, with the priest and with Christ our High- 
priest, the holy Sacrifice. The Introit bids us, “‘Sing ye to the Lord 
a new canticle, because He hath done wonderful things’; the Al- 
leluia-verse tells us, ““A sanctified day hath shone upon us: come 
ye Gentiles and adore the Lord.”’ But let us also offer in expiation 
of sin, for ourselves and all men, since His Blood again is ‘‘shed 
for you and for many unto the remission of sins’’ (Consecration). 
And finally the Sacrifice should be accompanied by a petition as 
well, that the many who have the light of life, may also have the 
light of faith—to live not for the world but for God, in Christ’s 
Mystical Body, ‘‘that as the Savior of the world born on this day 
is the author of our divine generation, so He may Himself be to 
us also the giver of immortality’ (Postcommunion). 

Social consciousness is necessary for taking part in the holy 
Sacrifice, for in the Mystical Body we are members of one another 
united in Christ. Following the priest with a Missal, thus praying 
and worshipping with one accord, is therefore most desirable. This 
consciousness becomes even more effective where the divine wor- 
ship of parishioners is externalized to the extent of their also taking 
an active vocal part therein. What a difference between a mute con- 
gregation listening on Christmas morning to the performers in 
the organ loft behind, with their ‘“‘new Mass’’ perhaps augmented 
with several uncertain violins and a cornet, and another congrega- 
tion lifting voice as well as heart in praise of the triune God in 
a plainchant Gloria; together professing their faith in a sung 
Credo; again together adoring in the Sanctus, and praying in song 
for themselves and one another in the Agnus Dei. And for the 
Proper (choirs now rarely sing them) a schola of men and boys, 
inconspicuously placed within or near the sanctuary, would repre- 
sent the angelic host. 

St. John’s Abbey REMBERT BULARZIK, O.S.B. 


75 











FROM OTHER LANDS 


THE PARISH, SETTING OF THE LITURGICAL LIFE 
(Concluded) 


(Translated from Priére Liturgique et Vie Chrétienne: Courses and Conferences 
of Liturgical Weeks. Tome X 


HE parish surpasses all other associations aiming at 
the sanctification of their members, because of the 
juridical personality of the pastor, the responsible 
chief of the parish. 

What is the pastor from the canonical view- 
point? He is the link between the representatives of the hierarchy 
on whom he depends and the faithful whom he directs; he is the 
tenant of power for all the spiritual interests of those confided to 
him. What the Church calls the care of souls (cura animarum), i.e., 
the performance of the essential acts of the supernatural life and the 
distribution of the divine favors and graces, is, so to say, his priv- 
ilege and his business. He has the qualification, the title, and the 
obligation to insure it. 

On the other hand, the fulfilment of this task creates between 
him and his subordinates bonds of respect, of gratitude, of sym- 
pathy, of friendship, that let him share in the joys of paternity. 
In a very noble and high sense the pastor is rightly considered the 
father of the parish. 

“What is the parish?’’ exclaims Mgr. Baunard. “‘It is a family 
whose house is the church, whose father is the pastor representing 
God the eternal Father.” * 

What, to my thinking, constitutes the superiority of the 
parochial organization is its unified direction, that of the pastor, 
who carries the directions received from the higher authority, the 
hierarchy, to the farthest parishioner lost perhaps in a hut in the 
middle of the woods. His is the assured distribution of all the 
favors and means of sanctification of which the parish is the de- 
positary to all the inhabitants of the parochial territory. 

Do you have an exact idea of the power such an organization 
repeated in the thousands of parishes established all over the coun- 





2 The Christian College, II, p. 467. 
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THE PARISH AND LITURGICAL LIFE 


try has for the spreading of instruction and for the organization 
of liturgical prayer? It is truly an inestimable power for good, and 
I add, it is an effusion of supernatural love which increases its 
strength tenfold. 

Art has immortalized the picture I wish to evoke before your 
eyes: a country pastor clad in the priestly vestments, preceded by 
an altar boy with a lantern in his hand, passing along the snow- 
covered lanes in order to bring the Viaticum to a poor beggar 
dying in a distant hut. 

I outlined the importance, the grandeur, and the beauty of the 
mission of the pastor towards his parishioners. Don’t you think 
that this in turn imposes on those benefiting by it certain duties, 
certain obligations? Permit me to point out some of them in a 
general way. 

1. The first obligation that derives most naturally is that 
you must group around your pastor. ““Too often the pastor is left 
alone; he sees his influence vanish in the same degree as the parish 
loses its character; he is considered merely an official presiding over 
the cult, giving the service of his ministry to those who ask for it, 
one by one, each one on his own account; but he is not the driving 
power, the regulator, the soul of the parochial organism.’” 

Now, the great enemy of this grouping around the pastor is 
individualism, individual piety, which, if it counteracts collective 
piety, works against the idea of Christ’s religion, the Catholic re- 
ligion. This individualistic piety is a real spiritual sore from the 
parochial point of view, and it must be combated at any price. 

2. The members of the parish must group around their 
pastor to accomplish their religious duties in a social and collective 
way. Must they act thus also as members of the diverse societies, 
grouped according to professions? In other words, must the works 
of Catholic Action, the social works, repose completely on the par- 
ish and be organized in the parochial setting? 

The solution of this question will be proposed in the fol- 
lowing pages. For the moment, I affirm that no work, unless it be 
doomed to be a failure, can be established, organized, or directed 
completely outside of the parochial setting. ‘By isolating them- 


1 Mgr. Landrieux: La Paroisse, Marseille, 1923, p. 34. 
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selves,”” writes Mgr. Landrieux, ‘‘by following each its likings and 
objectives, by placing themselves- outside of the parish in their 
activities, out of tune with it, without unification, without general 
direction, the organizations run the risk at least of hindering one 
another and of generating division and confusion’’ (p. 40). The 
same author affirms that even the great works, reaching beyond the 
limits of the parish and even of the diocese, must spontaneously 
become diocesan or parochial in their immediate activities, must 
adapt themselves to the local needs of Catholic Action under the 
direction of the bishop of the diocese, and of the pastor. 

3. Furthermore, the parishioners, when grouped under the 
pastor in a community of spiritual life, must show what is called 
‘parochial spirit.”’ 

And what is the parochial spirit? It is a way of seeing, feel- 
ing, judging from the larger viewpoint of the general good of the 
parish, thus creating in the community a collective soul; it is a 
kind of self-love, of pride, of dignity, which makes us consider the 
interests of the parish our own; it is a filial piety towards the 
pastor and, ascending the degrees of hierarchy, towards the Pope; 
it is a discipline coérdinating all initiatives and activities in the 
sense of the parochial movement. 

Sometimes, perhaps in good faith, the parochial spirit has 
been mistaken for the ‘‘spirit of the church steeple,”” by which is 
meant a narrowness of mind that forgets that beyond the parish 
or the church steeple there is the diocese, there is the Catholic 
Church. 

It is useless to remark that this is not the genuine parochial 
spirit. This latter, on the contrary, depends on the parochial or- 
ganization in order to rise thereon to the highest authority, the 
hierarchy, there to find the directions it will follow in the fulfil- 
ment of its sanctifying mission. 

May the clergy and the faithful codperate intimately in the 
parish, for thus will they contribute efficiently to the restoration 
of liturgical life. That seems to me the focus of the whole question 
of ‘Parish and Liturgy.” 

Nevertheless, other aspects of the same question may lead 
to the same conclusion. We will examine them successively. We 
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THE PARISH AND LITURGICAL LIFE 


have in mind principally the sacramental life of the Christian 
and his participation in the liturgical year. 

We know from the history of parishes that they were estab- 
lished as the normal setting for the liturgy, i.e., for all the cere- 
monies, prayers, rites, and acts whereby the ‘‘community’’ renders 
homage to God and receives the merits of redemption. 

1. Among these liturgical acts the sacraments have first place. 

They embrace, says Karl Adam, “‘life in its divers needs, they 
are destined to sanctify all the circumstances of Christian life: the 
soul filled with joy and gratitude in Confirmation and the holy 
Eucharist; the soul bowed down by sin in Baptism and Penance; 
the soul crushed by suffering and shaken by the terrors of death in 
Extreme Unction. Social life, too, is sanctified by the sacraments: 
civil society by the sacrament of Marriage, religious society by the 
sacrament of Holy Orders.’” 

Now, it is in the parochial setting that the administration 
of all these sacraments presents its true grandeur, shows its full 
significance. 

The first purpose of the parochial church is to serve as an as- 
sembly room for the celebration of Mass, the act par excellence of 
the liturgy, and for the performance of the ceremonies accompany- 
ing the administration of the sacraments. 

All who cross the church’s threshold are reminded of this 
by everything within. 

First, we have here the baptistry, where the soul is initiated to 
divine grace—a function considered so important that formerly it 
used to designate the parochial churches. We all know that the 
term ‘‘baptismal churches’’ was formerly given to our parochial 
churches and that it indicated an undisputed superiority over all 
other churches, except cathedrals. 

There is the altar, the real center of the church, where the 
great Mystery is accomplished and from which holy Communion 
is distributed to the faithful. It is at the foot of the altar that the 
newly married make their promises, and it is before the altar that, 
for the last time, the bodies of the faithful are placed before being 
laid to rest in blessed soil to await the great day of the resurrection. 


1 The Spirit ef Catholicism, p. 239, 
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The administration of the sacraments is performed by one 
who has received this official mission from the hierarchy; they 
are conferred upon souls for whose eternal salvation he bears the 
responsibility in the sight of God, who are united among them- 
selves by the bonds of brotherhood as members of the same family. 

And these sacraments are administered by the pastor only 
after he has taken a large part in preparing his faithful for their 
worthy reception. He has taught the catechism to the children be- 
fore admitting them to their first Communion, to their profes- 
sion of faith; he has prepared the future husbands and wives for 
the fruitful reception of the great social sacrament called Marriage; 
he has strengthened with the Viaticum the members of the paro- 
chial family whom God is ready to crown; on Sundays, at the 
great reunion of the family, he breaks the Bread of Truth which 
enlightens the minds of small and great, of ignorant and learned, 
of poor and rich; he organizes for the welfare of his parishioners 
a whole system of religious works and pious associations whose 
influence contributes greatly to maintain in the great family the 
spirit of Christ Himself, t.e., the spirit of charity! 

Truly, the setting most appropriate for developing the public 
cult of the Catholic Church is the parish. The sacraments provid- 
ing for the supernatural life are administered there in harmony 
with all the other pastoral activities, which lend to the former a 
special solemnity and significance. 

I cannot conclude this point better than by quoting the rec- 
ommendation made at the Liturgical Week of Malines, in 1924: 
“Nothing can replace in a parish the great liturgical offices. The 
special activities, the sodalities, the associations, the leagues of all 
kinds, do not necessarily group the Catholics together as religious 
creatures, they group them for special needs and interests. But 
the religious work par excellence which assembles all, pastors and 
faithful, for the proper spiritual benefits which concern us as 
Catholics, as baptized beings obliged to partake of the mysteries 
of redemption and to engrave the image of Christ in us, is the sum 
total of the ceremonies of the Catholic cult, the holy liturgy of 
our parochial churches.’” 


2 Ceurs et conférences des Semaines liturgiques, Tome III, p. 155. 
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THE PARISH AND LITURGICAL LIFE 


I am far from undervaluing the rdéle of regular clergy and 
the cooperation they lend to the parochial clergy. Nevertheless, 
they will permit the following twofold remark. 

A religious told me one day that in his abbey, where numer- 
ous faithful come to assist at the liturgical services, the choir direc- 
tor wished the congregation to take part in certain songs, but it 
was hardly possible. He gave this reason: it had been impossible 
to prepare beforehand this heterogeneous public. He concluded 
that only in the parish, with its possibilities of training the people 
for ensemble work, does the active exterior participation in the 
cult by the Christian people become possible. 

Similarly, who of us has not witnessed the very real difficulty 
of having even the most simple songs rendered satisfactorily by a 
large crowd, gathered together from different localities, e.g., at a 
Eucharistic Congress, unless rigorous preparation had preceded? 
I repeat: Only the parish and the parochial setting can offer a valid 
and worthy solution to the problem of active participation in the 
liturgy on the part of the faithful. 

To this first remark I add a second one. 

Whatever solemnity may surround the non-parochial 
Masses, they cannot, in my estimation, rival with the interest a 
parish High Mass arouses in the parishioners, where, as soon as the 
bells begin to ring, the seats are filled with the pupils of the schools 
under the supervision of the teachers; where the pastor and his 
assistants are present to take care of everything, to assign a seat 
to the late-comers; where boys and girls have their designated 
places; where the singers get ready to give their full cooperation 
to the celebration of the service; and where is heard from the 
pulpit the commemoration of the dead and the announcement 
of the parish offices—all things that render the service living. 

2. The second element in liturgy that requires the parochial 
setting is the liturgical year. 

“The entire history of redemption,” says Karl Adam (op. 
cit. p. 245) ‘from the hope of the patriarchs and prophets during 
Advent to the crib at Christmas and to the Cross, then to the 
‘Alleluia’ of Easter and the fiery tongues of Pentecost, is inserted 
into the annual cycle. With the months, the weeks, the days, the 
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message of the Church is diversified in the liturgy. It unfolds to the 
Christians ever new depths of the divine Mystery, new manifesta- 
tions of the love and grace of Christ!” 

In the annual cycle there is something else than a mere suc- 
cession of facts; it is like an organic and varied treatise of all we 
must know in order to live the truly divine life of our souls. The 
life of Jesus Christ contains indeed all that our souls need: to 
know Him means to know God; to attach ourselves to Him means 
to believe, to hope, to love; to meditate on His life and passion 
is the best prayer. 

This sanctification through the liturgy by participation in 
all the mysteries of Christ is certainly an enduring work, because 
it continues all year long without stop. Is it then not natural that 
the soul should be initiated into it by means of the parochial or- 
ganism, whose continuity of direction is assured? Is it of much 
use to have some rings of the chain highly ornamented if they are 
disconnected from the general chain? Is it not much more advan- 
tageous to follow all the links in sucession? Is it not precisely 
this continuity that guides and sustains the soul, that makes 
me grasp one year what I had not understood the preceding year, 
and that will at last give me a profound interior life? Gutta cavat 
lapidem non vt, sed saepe cadendo. ‘“The liturgical year,’’ says Dom 
Capelle, ‘‘marks the continuity of the life of prayer and its variety; 
that is the ecclesiastical method of interior life. It requires a homo- 
geneous setting and a living of the complete liturgical year: that is 
the parochial setting.”’ 

Should we therefore condemn the “Liturgical Weeks’’ or 
“‘Days”’ celebrated with such splendor in our abbeys? God forbid! 

They serve the purpose of showing to an elite all the wealth 
of the liturgical ceremonies and prayers; they contribute in their 
measure to the restoration of the liturgical spirit, inviting us to 
accomplish the essential as perfectly as possible in our parishes. 
But they will remain the lot of a few only, and it remains true that 
the most efficacious means to draw full value from the wealth of 
the liturgical year is to celebrate it as solemnly as possible in the 
continuity of its mysteries in the parish. 

Bouillon CANON J. THEISSEN 
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THE AROS ATE 


= "THAT CHRIST ngs FORMED IN ALL" ==PIUS X 


WITH OUR’ _Herewith we present to our readers the annual 
READERS Christmas number. May the celebration of our 

divine Savior’s nativity, which marked the begin- 
ning of the liturgy on earth, lead us a step forward in our prepara- 
tion for participation in the heavenly liturgy! This wish of the 
editors of ORATE FRATRES is nothing else than a prayer for the 
grace proper to the Mystery of Christmas. Would that all priests 
and teachers, knowing how vital and profitable a practical knowl- 
edge of the mysteries of Christ is to the soul, would exhort their 
charges to make these mysteries their own! In these efforts to pre- 
pare for the reception of the grace peculiar to each mystery cele- 
brated during the liturgical year lies the secret of advancement in 
the spiritual life by means of the Church’s liturgy. What St. Paul, 
who so intensely lived the Christ-life, said of them must also be 
applicable to all Catholic preachers and teachers. Writing to the 
Ephesians the Apostle states: ‘“To me is given this grace, to preach 
the unsearchable riches of Christ, and to enlighten all men that 
they may see what is the dispensation of the mystery which has 
been hidden from eternity in God, who created all things’’ (Eph. 
3, 8-9). Would that also the other word of the same apostle might 
be verified in all Catholic preachers and teachers: ‘‘I would have 
you know what manner of care I have for you. . . that your 
hearts may be comforted, being instructed in charity, and unto 
all riches of fulness of understanding, unto the knowledge of the 
mystery of God the Father and of Christ Jesus, in whom are hid 
all the treasures of wisdom and knowledge’”’ (Col. 2, 1-3). 

a 


It has been said and written hundreds of times in our age of 
world troubles of various sorts that Christ alone is able to lead 
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the nations out of the chaos into which, in their blindness, they 
have plunged themselves. Only the practical knowledge of the 
mystery of Christ can form the inner man; and nations, being 
composed of individuals, will not return to Christ and be healed 
of their self-inflicted wounds unless a change of heart takes place 
in the individual members. 

Now it is the Church that may be called the ‘“Way to Christ,” 
for she is like an extension, throughout the centuries, of the In- 
carnation, having received from the Redeemer of mankind the 
wealth of graces acquired by Him through the Mystery of the 
Redemption. Thus the cycle of the redemption and its applica- 
tion is complete. 

Now, we are brought into contact with the mysteries of 
Christ by means of the liturgy. Through the liturgy the Church 
in the course of her own year unfolds before us the complete cycle 
of Christ’s mysteries and gives us the opportunity to live them 
over again, all the while increasing our practical knowledge of 
them and bestowing upon us the grace proper to each one of them. 

From this it also follows that, if the laity is to assist the 
clergy in the work of leading their fellow-men back to Christ 
through what is termed Catholic Action, care must be taken that 
this action is given the solid basis it requires in order to produce 
rich and lasting results. ‘‘Catholic Action is the continuation of 
Christ's life in the Church, for He lives and continues to act in 
all her members. Baptism and Confirmation entitle us to partici- 
pate in this Catholic Action, the Eucharist gives us the strength 
to do so and the liturgy is its preparation’’ (from an address on 
the ‘Dogmatic Foundation of Catholic Action,” delivered at the 
recent congress in honor of Christ the King in the Archiepiscopal 
city of Mayence, held for the purpose of organizing Catholic Ac- 
tion throughout Germany). The same facts have been stated by 
other leaders of Catholic Action in various countries. 

It is no mere coincidence that the coming of the Liturgical 
Movement preceded that of Catholic Action. Every enlightened 
advocate of Catholic Action emphasizes the doctrine of the Mys- 
tical Body of Christ as the basis on which it rests and from which 
it draws its inspiration and strength. Now it is precisely this 
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THE APOSTOLATE 


doctrine which underlies also the Church's liturgy and which 
has again been brought into the consciousness of many Catholics 
of our age through the Liturgical Movement. 

The Most Rev. Joseph F. Rummel, Bishop of Omaha, Nebr., 
in his stirring address on the doctrine of the Mystical Body, de- 
livered at the St. Paul convention of the National Council of 
Catholic Women, rightly stated that “‘the doctrine and fact of the 
Mystical Body of Christ has not universally penetrated the Cath- 
olic mind, not quite captivated the Catholic heart nor sufficiently 
fixed the Catholic imagination.’’ This desired result will only be 
achieved if and when our faithful will learn to participate more 
intimately than they have hitherto done in the very life of the 
Mystical Body by means of the Church’s liturgy. It is therefore 
safe to assert that Catholic Action will only reach its highest de- 
velopment and bear its richest fruits when our Catholic people 
will have been lead to draw inspiration and strength from the 
mysteries of Christ as re-lived by the Church in her liturgical year, 
in other words, when Christ will have been formed more and more 
in their souls. 





Oo 


OUR COVER DESIGN 


The Prophet Isaias is often called the “Evangelist of the 
Old Testament,” for he it is among all the prophets who most 
clearly foretells the advent of the Redeemer and characterizes His 
reign and mission. In the first part of his work, the temporal birth 
of the Messias receives major attention; in three magnificent can- 
tos does he sing the praises of the new-born Savior. First (7, 13- 
25) he announces the wonderful virginal birth: “Ecce virgo con- 
cipiet-—behold a virgin shall conceive, and bear a son, and she 
shall call His name Emmanuel.’’ Then (8, 1-9, 7) he describes 
the coming of the lux matutina: “The people that walk in dark- 
ness, have seen a great light: to them that dwelt in the region 
of the shadow of death, light is risen. . . . For a child is born to 
us. . . and His name shall be called Wonderful, Counsellor, God 
the Mighty.” Finally (9, 8-12, 6) he predicts the renewed glory 
of the house of David through the new shoot that shall spring 
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forth from the decaying trunk: ‘“‘And there shall come forth a 
rod out of the root of Jesse, and a flower shall rise up out of 
his root.” 

These three prophesies are depicted in this month's cover de- 
sign. Isaias stands to the left, while the object of his prophetic 
vision rises in the foreground: the rod from the root of Jesse, 
born of the Virgin (fleur-de-lis), a “‘light to the revelation of the 
Gentiles, and the glory of Thy people Israel’’ (Luke 2, 32). 





° 
LITURGICAL The multiplication of liturgical study clubs is go- 
BRIEFS ing on apace. Recently our attention was called to 


the excellent 1933-1934 program of the Orestes 
Brownson Study Circle, Fargo, North Dakota. Biweekly meet- 
ing are held, at each of which half an hour is devoted to some 
aspect of the Mass, and another fifteen minutes to Missal study. 
At Litchfield, Illinois, the members of the Sodality have also 
organized a club for the study of holy Mass. Another liturgical 
study club has been launched at Mundelein College, under the 
auspices of Ciscora, Catholic youth organization of Chicago high 
schools and colleges. 


The central office of the Kansas State Sodality Union an- 
nounces its sponsorship of a symposium on the Mass which will 
be conducted by the college units of the Union. It is to be one 
of the major activities of the year. Presentation of the symposium 
will be in the hands of the individual college sodalities in Kan- 
sas. This is the first time that such a project has had a state-wide 
scope.—The Catholic Datly Tribune. 


Rev. Paul Bussard, associate editor of ORATE FRATRES, is 
contributing a series of articles to the N. C. W. C. news service in 
which he explains the liturgical year in a popular yet thorough 
fashion. 


At a leadership conference held at St. Paul, Minn., under 
the auspices of the St. Paul Diocesan Union of the Sodality, No- 
vember 20, seven hundred young people, representing seventy-six 
parishes and schools, heard Rev. William Busch’s lecture on the 
liturgy, in which he recommended the study of the sacrament 
of Baptism during the period of probation in the sodality. Father 
Busch also gave a conference on ‘“The Christocentric Life’ at the 
annual meeting of the St. Paul Union of the Sodality. 
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In the Diocese of Concordia, Kansas, liturgical instructions 
figure prominently in the official high school religion courses. As 
textbooks are employed: The Daily Missal, for the first and sec- 
ond years; The Laboratory Mass Manual, for the Junior year; 
and The Visible Church by Sullivan in the Senior course.—T he 
Catholic School Journal. 


On October 24, the School Sisters of Notre Dame of the 
Southern Province commemorated the one hundredth anniversary 
of their founding by a Solemn Pontifical Mass in the Cathedral 
of St. Louis, Mo. Since teaching is the specific work of the Sisters, 
they found it fitting to exemplify this by having their pupils par- 
ticipate in the celebration. About 2,300 school children sang the 
Gregorian chant Mass, Kyrie fons bonitatis. This was probably 
the first rendition of a plainchant Mass by such a large number 
of children in St. Louis. A vested choir of one hundred boys sang 
the Proper of the Mass in the sanctuary. 


The Catholic Herald of St. Louis, Mo., announces that it 
has secured the Rev. Sylvester Cassidy, former editor of The West- 
ern Watchman, to contribute a weekly Liturgical Calendar to its 


pages. 


Included in the schedule of the Conferences of Priests of the 
Archdiocese of St. Louis for the year 1934 is an address concerning 
the Motu Proprio on Church Music of Pope Pius X and another 
on the structure of the Divine Office. Numerous questions of prac- 
tical liturgical law are also up for discussion. The 1934 program 
of the Forty Hours Devotion in the same Archdiocese has been 
arranged to secure temporal continuity. 


Classes in simple Church Latin for the laity were again 
urged by “The Pilgrim’’ of America, November 11. He says in 
part: “If Catholics were brought in closer touch with the liturgy 
of the Church by at least a rudimentary knowledge of Church 
Latin, it would greatly help in the process of unifying our religion 
and our daily life.’’ His previous remarks to the same effect are 
heartily endorsed by a correspondent in the same issue. 


Rt. Rev. Msgr. John M. Wolfe contributed a thoughtful 
article to the November Journal of Religious Instruction, entitled 
“Catholic Action in the Elementary School,’’ in which he urges 
that the liturgy be again made the focus of religious life and prac- 
tice of the grade school child. In the same issue, Sister Jane Marie, 
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O.P., makes a similar plea regarding high school pupils: ‘“The 
end of religious instruction is not academic information, nor... 
moral righteousness. Christ is not only the Truth and the Way; 
He is also the Life. . . . Since it is through the sacred liturgy that 
Christ acts, and through the sacred liturgy that we come in contact 
with Christ to receive from Him a sharing in the divine life which 
He possesses in its fulness, it seems that any course in religion 
which is to achieve the end of religion must of necessity rest upon 
the liturgy as its basis."” Both articles are reprints of papers read 
at the National Catholic Educational Association Convention at 
St. Paul, June, 1933. 


Among other articles in current periodicals of possible interest 
to our readers may be mentioned: ““The Year Ahead,”’ the leading 
editorial of The Commonweal of December 1; “What is Plain 
Chant?” by Rev. Vincent C. Donovan, O.P., in the same journal, 
November 17; ‘‘For a Revaluation of Liturgical Art,’’ by Harold 
J. Thompson, in the Catholic Daily Tribune of December 2; 
“Remodeling a Church,”’ by Harold W. Rambusch, Liturgical 
Arts, Il, 3; “Learning and Living the Liturgy through the Mass, 
the Missal, and Meditation,’”’ by Sister M. Ignatia, O.S.F., in the 
December Catholic School Journal; ‘“The Plain Chant Credo in 
the Mass,” by Abbot Cabrol, O.S.B., in Music and Liturgy, IV, 
4 (London) ; ‘“The Holy Sacrifice in the Chaldean Rite,’’ by Don- 
ald Attwater, in the December Ecclesiastical Review; Rev. C. C. 
Martindale’s articles on the psalms in the current issues of The 
Homiletic and Pastoral Review; and ‘“‘Mass Consciousness,”’ by L. 
V. Avery, M.A., in Light, December. 


The Holy Father has lately approved and blessed a world- 
wide Crusade of the Mass. The idea originated with the English 
Society for the Maintenance of the Apostolic See. When the secre- 
tary of this organization submitted the plans of the Crusade to 
His Holiness, the latter enthusiastically endorsed them, declaring 
that it must be made an international movement. The purpose of 
the Crusade is to obtain as many assistances at holy Mass as 
possible, in particular for the Holy Father’s intentions, and to 
encourage the faithful thereto by the registration of their attend- 
ances on an appropriately designed leaflet inserted in their Missals. 
The Crusade has already made great progress in many European 
countries. 


The extent of the revival of plainchant in England is indi- 
cated by the fact that over 100,000 copies of Plain-Song for 
Schools have been sold within the past few years. 
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At the first official pilgrimage of the French World War 
veterans to Lourdes, a Pontifical High Mass was celebrated for 
them by the Cardinal Bishop of Lille. The Mass was sung from 
beginning to end by the 15,000 veterans present. 


A second International Sacred Art Exhibition will be in- 
augurated in Rome on February 11, 1934, by order of Premier 
Mussolini. 


The Very Rev. Agostino Gemelli, O.F.M., rector of the 
Catholic University of Milan, Italy, has announced that the 
Leaflet Missal of which he is editor has a weekly subscription of 
230,000. The Holy Father himself has on two occasions approved 
this means of securing the participation of the laity in the liturgy. 


Assisi, Italy,, was the scene of a Liturgical Week, November 
22 to 28. Abbot Caronti of Parma, one of the foremost Italian 
liturgists, delivered most of the conferences, which were classified 
under three general headings: the mysteries of the redemption 
in the liturgy of the Church; the liturgy, the supernatural method 
of living the mysteries of the redemption; holy Mass, the daily 
application of the redemption. 


The missionary Benedictines of St. Benedict’s Abbey, Tok- 
won, Korea, are putting their conviction concerning the efficacy 
of the liturgy as a missionary force into successful practice. In a 
recent letter the Chronicler says that feast days are celebrated with 
great liturgical splendor and that they attract many pagans, even 
from afar. A year ago the Abbey issued the liturgical texts for all 
Sundays and holyday Masses in Korean, in leaflet form, to facilitate 
participation in the liturgy by the faithful. Dom Lucius Roth, 
O.S.B., prior of the Abbey, did most of the translations. Now 
these texts appear as a Missal, mimeographed for a beginning, but 
soon, it is hoped, to appear in printed form. Within a short time 
a booklet will be issued by the Abbey Press offering four ways to 
the faithful to unite themselves with the priest, one being the 
Missa Recitata. Three Fathers are cooperating in compiling a Ko- 
rean hymnal for use at devotions. The Koreans gladly come te 
church to recite evening prayers in common, led either by the 
priest, or, in the mission outposts, by a catechist. They are also 
delighted with Gregorian chant; the Abbey Church has a good 
schola recruited from the native members of the seminary. 
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COMMUNICATIONS 


THE SODALITY AND LITURGY 
To the Editor:—This year, the national project of the Sodality of the 
Blessed Virgin is the promotion of the Liturgical Movement. The first 
three Diocesan Council Meetings of the Kansas State Sodality Union (Oc- 
— 7, 14 and 21) were devoted to the study of the Eucharistic Sac- 
rifice. 

At Paola College, October 21, the meeting opened with High Mass 
sung by the College Choir. The singing exemplified well the beauty and 
dignity of liturgical music. The Reverend William Puetter, S.J., vested 
for Mass and, before an altar provided for the occasion, gave an inspir- 
ing explanation of the liturgy of the Mass. The discussions and resolu- 
tions of the sodalists which followed emphasized the importance of more 
frequent voluntary attendance at daily Mass and the use of the Missal, 
the furtherance of a campaign for Knights and Handmaids of the Blessed 
Sacrament, and the need of organization of study clubs on the liturgy. 
One sodalist from our study club stressed the point that the true con- 
ception of receiving Holy Communion as an integral part of the Mass 
has been gradually lost; and that receiving during Mass is as proper for 
those assisting as it is of obligation to the priest reading the Mass. 

Prior to October 21, our Missal Club of about fifteen members 
studied the history and externals of the Mass. At present, we are making 
an intensive study of the Mass as outlined by Sister Mary Ambrose, O.P., 
in her laboratory manual With Christ in the Mass. The experience has 
been so pleasant and helpful that we are convinced that a Missal club 
can help sodalists in many ways: 

(1) It is a great personal benefit; 

(2) It will give the impetus for further study; 

(3) A true understanding of the Mass will lead to daily attendance 
at Mass; 

(4) A study of the Missal will lead to the use of the Missal which 
is the best way of assisting at Mass. 

Yours sincerely, 
DexTeER HANLEY 

Immaculate High School Assistant Prefect 

Leavenworth, Kans. 


DIFFICULTIES OF A LAY APOSTLE 
To the Editor:—The advantages that have come to me from interest in 
the Liturgical Movement are numerous. For one thing, I can now par- 
ticipate in the Mass instead of trying to keep recollected and devotional 
while waiting for Communion time. My main difficulty in a liturgical 
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interest is a tragic realization that American Catholics rarely see a service 
carried out according to the liturgy. 

I have for some years been an active member of the Tabernacle So- 
ciety, sewing vestments and linens for poor missions. Only last week I 
ventured to suggest it was too bad we could not make more “liturgical” 
things. The next mail brought my dismissal from the Society by the di- 
rectress (a nun), telling me not to return to the sewing rooms. 

My parish is situated about half a mile from our diocesan seminary. 
Since there is obviously no liturgical interest in the seminary, it seems 
quite hopeless to look for it among the lay people. 

Very sincerely, 
M. J. G. 


Penn. 


BOOK REVIEWS 


LE CORPS MYSTIQUE DU CHRIST. By Emile Mersch, S.J. Tome II. Doc- 
trine de la Tradition Occidentale. Museum Lessianum, Rue des Récollets, 

11, Louvain, Belgium. 1933. 445 p. 

In the first volume of this work, reviewed in a preceding issue 
(Vol. VIII, p. 47 f.), Father Mersch investigated the Scriptural sources 
and the writings of the Greek Fathers to discover what light they threw 
upon the doctrine of the Mystical Body of Christ. 

In the present volume the author confines himself to the tradition 
of the Western Church. Among the Latin Fathers, as is almost natural, 
St. Augustine comes in for the lion’s share of attention; about a hundred 
pages are devoted to an exposition of his views. “The doctrine of the 
Mystical Body reached its summit with Augustine” (p. 132). 

The centuries which follow the great Doctor mark a decline. The 
doctrine is indeed well known, is passed from author to author, but 
commented upon less and less as time advances. Thus, St. Bernard speaks 
little of it; he and his school insist rather on affective union with Christ, 
on an intense, personal love for the Savior and for His Mother. 

Among the Scholastics, too, the doctrine undergoes a partial eclipse. 
This may be owing, the author thinks, to their preference of the Aristo- 
telian method to that of the Platonic school, which the Fathers generally 
followed (p. 151). Nevertheless, the Schoolmen give a clear, systematic 
exposition of the doctrine, which receives its definitive form in the 
Summa of St. Thomas. To them we are indebted for more precise vicws 
on the Headship of Christ and on Capital Grace. 

Following the Council of Trent, the doctrine again came to the fore 
with renewed vigor, receiving generous impulses from the French school 
of spirituality. It is worthy of note that a schema relating to the Church 
as the Mystical Body was presented to the Fathers of the Vatican Coun- 
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cil; unfortunately, because of the forced interruption of its sittings, this 
important question had to be shelved for the time being. Just as this 
doctrine played a prominent part in times of crisis in past centuries, so 
at the present it is receiving special attention as a remedy against the 
prevailing ills, both spiritual and economic. 

Besides its exhaustive bibliographies, this second volume has very 
detailed Scriptural, onomastic and analytic indices. As was pointed out 
before, Father Mersch’s study will supply excellent material for further 
developments of the energizing, vitalizing doctrine of the Mystical Body 
in its relations to the Christian Life. 

G. J. R. 


DISQUES DE CHANT GREGORIEN DE LA SCHOLA DE L’ECOLE 
ABBATIALE DE MAREDSOUS. Album No. 1: Six Gramaphone 
Records of the Time from Advent to Christmas. Album No. 2: Six of 
Holy Week and the Paschal Feasts. Librairie de Maredsous, 40, Quai du 
Commerce, Brussels. Price per album, 50 Fr. Belg.; per disk, 10 Fr. Belg. 
That excellent little English Catholic Review, Pax, has in its last 

few issues been publishing critical articles concerning the Gregorian chant 

records that have appeared the last several years. Their number is indeed 
surprisingly large; more than that, it is consoling, because it demonstrates 
that interest in plainchant is increasing by leaps and bounds. 

Now a dozen more disks have been added to the possible repertoire 
of the lover of liturgical chant. And whereas most of those up to now 
have been recordings of monastic choirs, of men’s voices, the Semen 
disks under review give us the Gregorian as sung by boys—boys of the 
Abbey School of Maredsous, Belgium. 

“Gregorian chant,” one often hears, “must be sung by men if 
justice would be done it.” While this may be true to a certain extent, 
one must not forget that St. Gregory himself organized and trained a 
schola of boy-chanters for the Lateran, and that since his time holy 
Church has never ceased to give an honored place to the young songsters 
in the rendition of her liturgical music. Moreover, since the test of the 
pudding lies in the eating, one should first endeavor to hear a good boys’ 
choir before forming a definite judgment. That opportunity is now 
furnished, and at a most reasonable cost. 

The “petites chanteurs” are a group of boys, ten to fifteen years 
of age, chosen from the student body of the Abbey School (whose enroll- 
ment never exceeds a hundred). They have remarkably bright, clear 
voices, of pleasing timbre, and, while not attaining the sustained smooth- 
ness and polish of the girls of the Pius X School in New York, their 
joyous and fresh singing does not sacrifice the necessary legato, nor 
does it ever overstep the boundary of the prayerful. In fact, their inter- 
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pretation of the spirit of the individual selections is much finer than 
one could expect of irrepressible youngsters. One feels instinctively that 
they actually experience the Easter joy of the Victimae Paschali Laudes 
or the Confitemini, that they relive with Christ the anguish of Good 
Friday (Popule Meus, etc.); these expressions of religious sentiment are 
not studied “effects”, are not artificially produced, but spring forth, 
sincere and spontaneous, from their youthfully generous hearts. 

Although in any criticism one must remember that the diverse tech- 
nique of boys’ and men’s voices renders it impossible to apply the same 
criterions to both, the reviewer would nevertheless venture a few com- 
ments. He would suggest that the little chanteurs’ vigour and enthusiasm 
be curbed somewhat, lest they be led to hurrying a melody unnecessarily; 
then too, the singing of sustained vowels has a tendency to produce a 
change in tone coloring. Finally, the organ accompaniment might be a 
little less bold in places. 

All in all, these records should be of great service to directors of 
boys’ choirs, and they should be an incentive for the more faithful 
execution of the holy Pontiffs’ wishes concerning plainchant. For they 
prove that splendid results can be obtained with ordinary material, if 
only the good will and the indispensable patience be brought to the task. 
G. L. D. 


LITURGISCHE ZEITSCHRIFT. Edited by Dr. John Pinsk in collabora- 
tion with H. Dausend, O.F.M., and F. X. Hecht, P.S.M. Frederic Pustet, 
Regensburg. Published bimonthly; 48 pp. Price, R.M. 6; single copy, 
R.M. 1. 


Of the many liturgical reviews Liturgische Zeitschrift is one of the 
very best. The editor, Rev. John Pinsk, $.T.D., of Berlin, enjoys a high 
repute as an exponent of the Liturgical Movement in Germany and as 
a friend and guide of German college and university students. Whoever 
has shared the present writer’s pleasure of listening to the profound and 
lucid expositions of the liturgy by Dr. Pinsk will readily admit that this 
priest is eminently qualified to advance the Liturgical Revival among 
the educated classes. Liturgische Zeitschrift maintains a high standard; 
it contains scholarly articles of practical liturgical moment. 

We have before us the June-July issue of 1933 (Vol. V). The papers 
appearing in this issue are the following: “Importance of the Liturgy 
for Our Own Time,” by Joseph Kemper, director of the Palestrina- 
Circle, Muenster, Westphalia. The writer outlines the mission of the 
Liturgical Movement in the peculiar situation in which Catholicism finds 
itself in the new Germany, and arrives at the conclusion that the culti- 
vation of liturgical piety is precisely what the Catholics of his country 
are mostly in need of, if religion is to hold its own and flourish. The 
foundation has been laid, but much work still remains to be done if the 


desired goal is to be reached. 
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The second article, entitled “So-Called Exaggerations and Shortcom- 
ings of the Liturgical Movement,” is from the pen of Dr. Pinsk himself. 
Several of the current objections to the Liturgical Movement are taken 
to task by the editor and ably refuted: e. g., the Liturgical Revival aims 
at the suppression of all private, personal prayer-life; it is opposed to ex- 
ternal forms of devotion and piety, such as the rosary, the Way of the 
Cross. As these objections are also voiced in our own country, it would 
be very enlightening to many of our American opponents to read this 
refutation by Dr. Pinsk. Further articles on such objections are to appear 
in future issues of Liturgische Zeitschrift. The paper by Dom A. Ro- 
beyns, O.S.B., Abbey of Mont Cesar, Louvain, on “The Liturgy in Mis- 
sionary Countries” points out the steady advance of the Liturgical Move- 
ment in foreign lands and emphasizes the Church’s attitude toward furth- 
ering liturgical piety among the newly converted. The associate editor 
of the Review, Dr. F. X. Hecht, P.S.M., Limburg, is the author of papers 
on the History of the “Offertory-Song in the Mass for the Dead” and 
on “The Age of Confirmandi.” Special importance may be assigned to 
the paper on “Introducing Vespers into the Life of the Parish,” by Dom 
Placid Rupprecht, O.S.B., of the Abbey of Weingarten. Shorter instruc- 
tions deal with the “‘Celebration of the First Mass,” “The Liber Usualis 
As a Valuable Aid in Choral Work,” ‘‘Masses before the Blessed Sacra- 
ment Exposed,” “Latin as the Language of the Liturgy.” Book reviews 
and a summary of articles published in various liturgical reviews are 
valuable additions to the issue. Liturgische Zeitschrift rightly deserves 
the high esteem in which it is held by the German-reading friends of the 
Liturgical Revival. 


J. K. 


MUSIC: FIRST YEAR. By Justine Ward. Illustrations by Frances Delehanty. 

The Catholic Education Press, 1326 Quincy Street N. E., Washington, 

D. C. 1933. 256 pp. Cloth; price, $1.50. 

The Catholic world owes an abiding tribute of gratitude to Mrs. 
Justine B. Ward for giving us this work of the highest standard. The 
new edition of Music: First Year is a textbook which is to give a solid 
education in music to the children of our elementary grades, an educa- 
tion which will apply not only to modern music, but also to the liturgi- 
cal melodies of the Church, and, in particular, to Gregorian chant. 

The unpedagogical methods of a hundred years ago are completely 
abandoned: there is no breaking of hearts, there is no high-handed ver- 
dict of unfitness; on the contrary, there is pedagogy and psychology, 
there is the unfailing devotedness of a loving and genial teacher, there 
is a resourcefulness that cannot be surpassed. “The most careful train- 
ing should start in the first grade, before bad habits are acquired. The 
children must learn to sing, to read music at sight, their voices must be 


94 















ortcom- 
himself. 
e taken 
ral aims 
1 to ex- 
of the 
: would 
ad this 
| appear 
A. Ro- 
in Mis- 
Move- 
furth- 
editor 
papers 
1” and 
ned to 
y Dom 
istruc- 
Tsualis 
Sacra- 
eviews 
VS are 
eserves 


of the 


hanty. 
ngton, 


| Mrs. 
. The 

solid 
duca- 
turgi- 


letely 
| ver- 
logy, 
there 
rain- 

The 
st be 











THE APOSTOLATE 


transformed into agreeable instruments and, what years ago seemed in- 
credible, the little ones must be coached along in their efforts at musical 
composition” (Preface). 

Twenty years of practical application in the schools of America, 
of France, and of Italy have proved conclusively that the “Ward Meth- 
od” is doing wonders, that it captivates the child’s mind and heart and 
brings forth the sweetest music. The Eucharistic era has led the little 
children to the Communion railing to receive their Lord even daily, and 
behold, the Lover of innocent hearts has opened up for His beloved ones 
a paradise of sacred song. 

G. H. 


THE NEW AND ETERNAL TESTAMENT. An Elementary Study of 
the Mass, Its Early History and Disciplinary Canons. By Rev. F. J. 
Morrell and Angela A. Clendenin. The Catholic Action Committee of 
Women, 307 East Central Ave., Wichita, Kansas. 1933. Booklet, 55 
pp. Price, 25 cents. 

A textbook is of great help in directing the activities of parish 
study groups.This pamphlet is of value mainly because of the practical 
suggestions of topics for discussion. The text itself leaves something 
to be desired in breath of viewpoint. The bibliography fails to include 
the recent books and current religious periodicals which would be of 
much greater value as an inspiration and incentive to deeper studies than 
those cited. 

D. Jj. T. 


PROPER OF THE MASS, for All the Sundays and Principal Feasts of the 
Year. Set to Gregorian Psalmodic Formulae with Organ Accompani- 
ment. By Rev. Carlo Rossini. J. Fischer and Bros., 119 West 40th 
Street, New York City. 1933. pp. 58. 

The Proper of the Mass, recently edited by Rev. Carlo Rossini, 
organist and choirmaster of St. Paul’s Cathedral, Pittsburgh, although 
not a new move toward the introduction of Gregorian chant into those 
communities and parishes where facilities are limited, is, nevertheless, 
worthy of attention. This work gives to the average organist and director 
of choir a simple, yet dignified, method of bringing the variable litur- 
gical texts of the holy Mass into the Sunday and festive programs. The 
texts of the Introits, Graduals, Offertories and Communions of the Sun- 
days and principal feasts of the year are arranged on the melodies of the 
eight psalm tones, similar to Madame Justine Ward’s work on the Proper 
Chants of the Mass. An organ accompaniment is printed below each 
set of Introits, e¢c., likewise a short recitative. The work, as a whole, 
deserves favorable mention, although not an original advancement in 
the field of Gregorian chant. 

j. j.% 
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SAINT FRANCIS OF ASSISI, in Paragraph and Picture. By Father Aloy- 
sius, O.M.Cap., with Illustrations by Sean MacManus. M. H. Gill and 
Son, Ltd., 50 Upper O'Connell Street, Dublin, Ireland. 1933. Cloth 
bound, 212 pp. Price 7s. 6d. F 
This is an attractive exposition of the life of Saint Francis. It 

is not a scholarly work, but is well written und will furnish excellent 

reading for those who wish to know who Saint Francis was and what © 
he accomplished. 
D. J. T. 





o 


The following books and pamphlets were recently sent to the Lit- 
urgical Press. Their mention here does not preclude a more extensive 
notice later on. 


BENZIGER BROTHERS, 26-28 Park Place, New York City: In Sacristy and ~ 
Sanctuary, by Rev. William A. O’Brien, M.A. 1933. Cloth, x-100 pp. 7 
Price, $1.50. 

THE CARMELITE PRESS, 6413 Dante Ave., Chicago, Ill.: St. Therese Re- 
turns, by Rev. Albert H. Dolan, O.Carm. Second Edition. 1933. 244 pp. 
Postpaid price: paper, thirty-five cents; cloth, seventy-five cents. 

THE FRANCISCAN HERALD PRESS, 1434 West 51st Street, Chicago, IIL: 
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